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silence of eternity, then either God is not here or God is present but
hidder within the suffering of human existence. The gospel of the Cosmic
Crucified Jesus claims that God is present, though seemingly hidden, even
in the depths of the most tragic suffering and death. The crucified Jesus
was raised from the dead. God’s promise is that no matter how deep one
descends into the hell of human existence, God is still there: There is
nothing that can separate us from the {hidden] love of God in Christ Jesus
our Lord (Romans 8). .

Ged lets himself be pushed out of the world onio the cross. He is
weak and powerless in the world, and that is precisely Em.im%u the oﬁw
way, it which he is with us and helps us. Matthew 8:17 ("This was to ?E:
what had been spoken through the prophet Isaiah, ‘He took our infirmities
and bore our diseases.™) makes it quite clear that Christ helps uvs, not by
virtue of his omnipotence, but by his weakness and suffering."?

92Dietrich Bonhoeffer, Letters and Papers from Prison (London:  Collins-S.C.M. Press, 1953),
122, (New York: Macmillan Publishing, 1971, new enlarged edifion), 360-361.

THE WAY OF THE CROSS: THE
COSMIC CRUCIFIED AND COSTLY
MISSIONARY DISCIPLESHIP

The Christian community is brought into existence by God incarnate in
Jesus Christ the Cosmic Crucified. Tt is God, that one who creates and
permeates a universe of billions of galaxies, that one who in poetic terms
throws stars across the heavens, who ineredibly and passionately enters
human existence and serves, suffers, agonizes, and is vulnerable unto death.
That costly love is the forgiveness of our sins and the possibility of our life
in communion with God. God in the Cosmic Crucified also entered o
combat here on behalf of new messianic life in the arriving kingdom of
God. The lost/damned are found; the poor are given hope; the sick are
healed; the rich, powerful and religiously complacent are chalienged. This
messianic combat is waged with the power of vulnerable love, seemingly
defeated but ultimately victorious as the crucified is raised and sits at the
right hand of God. Now sin, Satan and death are conquered. The
crucified is Christus Victor. God in Christ struggles for life, suffers unto
death, and is raised that the cosmos might have life. That is the heart of
Qur mission message.

Because this is the heart of it all, there is often a hesitancy within
the Christian community to affirm that the church as the body of Christ in
mission is also called to participate in God's struggle and God’s suffering,
as well as participating in Christ’s gifts of forgiveness and resurrection.
That, however, is a reality that permeates the biblical witness. A mark of
the church is that while it lives within the victory over sin, death and the
devil, it is called to costly missionary discipleship tc be a serving, sacrificing,
suffering church in order that the gospel of the Cosmic Crucified might
encircle the globe and permeate every dimension of human life and history,
This chapter explores the significance of this missiclogy of the cross for the
life-style of the bearer of the gospel who proclaims the lordship of the
crucified Jesus. The chapter begins by describing Christian discipleship in
mission a5 being conformed to the Cosmic Crucified. Both the New Testa-
ment and the Lutheran tradition are used to show the legitimacy, relevance
and power of a missicnary form of life that is conformed to Christ.
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This chapter explores discipleship as conformity with God incarnate
in Christ in the light of the three dimensions of the cross of Christ
described in the previous chapter. This missiclogy of the cross makes it
impossible for the Christian community to separate the mission message
from mission deeds. The question is not debatable, as it was in Jesus’
message and in his lifel

1. Discipleship in mission as God’s call to passionate involvement in
human brokenness and suffering (the second dimension noted chapter
2, D).

Discipleship in mission as God’s call to participate in the messianic
struggle for life in the midst of death {the third dimension noted in
chapter 2, E).

Discipleship as God’s call to vulnerability in mission (the first
dimension noted in chapter 2, D).

A. Discipleship in Mission as Conformity
to the Cosmic Cracified

One of the most powerful ways that the New Testament speaks of Jesus’
call to missionary discipleship is to call the Christian community to
conformity with the being and mission of God as it is incarnate in the being
and the mission of the Cosmic Crucified. Walter Altmann writes, "We are
free from the necessity to imitate Christ [the impossibility of Christian
perfecticnism]} because his work is fundamental, unrepeatable and complete.

But for the same reason we are free [from concern to establish our

relatiopship to God] for new liberating actions [participation in messianic

kingdom activities], in conformation with the cross of Christ and in .

accordance with what our imagination and discernmnent show us 1o be works
of love" (emphasis added).”

Discipleship in mission is life in conformation with the cross of

Jesus calls his disciples to take up their cross and follow him (Mk
8:35ff). Jesus promises that the disciples as bearers of the Good News to -
ail nations (Mk 13:10) will be hated and persecuted because of bearing
Jesus’ name (Mk 13:9-13). Furthermore, in persecution they are blessed by
God. "Rejoice and be glad, for your reward is great in heaven, for m the
same way they persecuted the prophets who were before you" (Mt 5:11-¢

Christ.

i7).

33 kttenann T uther and [ ihoratinn- A ©atin American Perspective. 24-25.
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. In Philippians, Pavl asserts that he desires, within the mission of the
‘body of Christ, to share in Christ’s sufferings (Phil 3:10f). In 2 Corinthians
be writes: "For while we live, we are always being given up to death for
Jesus’ sake, so that the life of Jesus may be made visible in our mortal
flesh” (2 Cor 4:11). In sharing in Christ’s sufferings, Paul beiieves that "I
am completing what is lacking in Christ’s afflictions [the continuing
- suffering-with-us God] {or the sake of his body, that is, the church” {Col
=1:24}. Paul states that participation in the suffering of Christ is an
introduction to being glorified with Christ (Rom 8:17). Similar themes are
found in 1 Peter 2:18-25 and 2 Timothy 2:12-13. In addressing a
-persecuted and suffering church, Peter wrote, "For to this you have been.
¢dlled, because Christ also suffered for you, leaving you an example, so that
ou should foliow in his steps” (1 Pt 2:21). ﬂocmom::w with the Cosmic
Crucified is costly suffering discipleship that is blessed by God and the
privileged possibility of present joy and future glory.

~.. The biblical witness broadens "conformity with the cross”" to the
whole life of Jesus beginning with the Cosmic Christ’s condescension in the
Incarnation and including Christ’s forgiving, self-giving love and humble
servanthood. Paul calls the Philippian Christians to be conformed to the
“mind of Christ:

Let the same mind be in you that was in Christ Jesus, who though
he was in the form of God, did not regard equality with God as
somsthing to be exploited, but emptied himself, taking the form of
a slave . . . and became obedient 1o the point of death—even death
on a cross. (Phil 2:5-11)

The life and mission of the body of Christ is called to a discipleship
conformed to this God-formed and cruciform ministry of humble servant-
Hood that participates in God’s valnerability even to death.

The biblical tradition is rich in servant images, calling and mandating
wission in conformity with the Cosmic Crucified. In John, Jesus says, "So
if I, your Lord and Teacher, have washed vour fezet, you also ought fo
‘wash one another’s feet" (Jn 13:14). Paul, in calling for generosity for the
+saints in Jerusalem asserts, "For you know the generous act of cur Lord
Jesus Christ, that though be was rich, yet for your sakes he became poor,
0 that by his poverty you might become rich” (2 Cor &:9). In Galatiaps,
Paul writes, "Bear one another’s burdens, and in this way you will fulfill the
law [the way] of Christ" (Gal 6:2).
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All of these calls to be conformed with the Cosmic Crucitied are
ultimately calls 1o be conformed to the love of God revealed and incarpate
mn Jesus Christ. Love one another as [ have Joved you (Jn 13:34, 15:12).
"We know love by this, that he laid down his life for us—and we ought to
lay down our lives for one another” (1 Jn 3:16, 4:7-10). This love
conformed to Jesus Christ forgives unconditionally (Col 3:13) and loves
indiscriminately as God does—even unto the enemy (Mt 5:43-48; Lk 6:32-
36). Jobn Howard Yoder in The Politics of Jesus has provided an excellent
discussion of Christian discipleship as being conformed to Christ in a
chapter entitled "The Disciple of Christ and the Way of Jesus.™*

As noted earlier, Alimann believes that the Lutheran tradition has
forgoiten “the necessity of following Jesus Christ in his path, of joining
Jesus Christ in his kenosis, his emptying out."” Many Lutherans are
concerned that calls to discipleship might be just one more sinful human
attempt to justify oncsclf in the presence of God. This is particularly true
if discipleship is understoed as a form of humanly attainable sanctifica-
tion—a process whereby one makes progress in a life of holiness.”®

Discipleship, as God’s call to conformity to Jesus Christ, bas nothing
to do with “attaining sanctification” or "selfjustification.” It is discipleship
that experiences being overwhelmed by the awesomeness of God’s self-
giving, unconditional, costly love, that hears with joy Christ’s promise of
forgiveness, and rejoices in the privilege that the Cosmic Crucified makes
possible in the call, "Come, follow mel"

Aunthentic discipleship recognizes that there is a tragic gap between
the call to conformity with Jesus Christ as God’s kingdom way in the world
and one’s own stumbling efforts to follow in the way of Christ. Therefore,
Paul's deciaration in Romans 6:1-4 that in Baptism we have died to sin is
recognized by Luther in the Small Catechism as a daily drowning of the
“oid" sinful person in order that the "new" person conformed to Jesus Christ
might daily arise to "walk in newness of life."

What does such baptizing with water signify?

®Yoder, The Politics of Jesus, 115,
% pltmann, Luther and Liberation: A Latin Americarn Perspective, 24-25.
#Por a discussion reiating to this copcern in contemporary Lutheran circles, see the 1987 Winter

issuc of Word and World entitled “Justification and Justice." Twenty-nine theologians from ali of th
Americas debaied concerning the relationship between the gospel and discipleship committed to justice. .
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Answer: It signifies that the old Adam in us, together with all

sins and evil lusts, should be drowned by daily sorrow
and repentance and be put to death, and that the new
man should come forth daily and rise up, cleansed and
righteous, to live forever in God’s presence.””

Martin Luther’s famous document The Freedom of a Christian spelis
.out-the relationship between gospel and cruciform discipieship in two
seeming paradoxical propositions:

1. A Christian is a perfectly free lord of all, subject to nope.
2. A Christian is a perfectly dutiful servant of all, subject to all

Under the first proposition, Luther states that ultimately and solely
.E@ Christian’s life and future with God is an absclute unconditional gift of
God in Jesus Christ. "One thing, and only one thing, is necessary for
Lhristian life, righteousness, and freedomm. That one thing is the most boly
Word of God, the gospel of Christ." Good works cannot contribute
nything to this gift, but, on the contrary, they may be injurious if the
hristian believes that one is justified by them.”

Luther then tuins to the second proposition that the Christian is a
serfectly datiful servant of all, subject to all” That is conformity to the
servanthood of Christ. Luther can even speak of being Christ to the
ghbor.”

In describing this servanthood, Luther recognizes a continual stiuggle
between the old and the new. The new person in Christ is obedient to
od "out of spontanecus love in obedience to God and considers nothing
xcept. the approval of God, whom he would most scrupulously obey in all
things."'% However, this new person must struggle with the old within,
which is not necessarily willing to die. Therefore, there is the daily dying
nd rising to be in conformity with the Cosmic Crucified. "So the Christian
wha is consecrated by his faith does good works, but the works do not
tidke him holier or more Christian, for that is the work of faith alone

3T3emall Catechism in The Book of Concord, 349,
8L ull, Martin Luther's Basic Theological Writings, 597,
- %PLuil, Mardin Luther’s Basic Theological Wriiings, 610.

< L, Martin Luther’s Basic Theological Writings, 611.
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[trusting receptivity 1o God’s unconditional costly grace]l™# Tt is this faith
which is active in love (Gal 5:6) and is calied to conformity with QEMH 5
servanthood. Luther writes in The Freedom of the Christian:

Alhthough the Christian is thus free from all works, he ought in this
liberty to empty himself, take upon himself the form of a servant, be
made in the likeness of men, be found in human form, and to serve,
help, and in every way deal with his neighbor as he sees that God
through Christ has dealt and still deals with him. This he should do

freely, having regard for nothing but divine approval/%?

Hence, as our heavenly Father has in Christ freely come to our aid,
we also ought freely to help our neighbor through our body and its
works, and each one should become as it were a Christ to the other
that we may be Christs to one another and Christ may be the same
in all, that is, that we may be truly Christians.’?

Gerhard Forde writing in Christian Dogmatics, Volume 2, concludes
his discussion of the Christian life with these striking words:

The Christian vision leads into the world, to suffering for and with
others in the expectation of God’s will being done on earth as it is
in heaven. The aim is not to gain one’s own holiness or to bring in
the kingdom by force or tyranny, but to care for God’s creatures and
God’s creation. "The creation waits with eager longing for the
revealing of the sons of God." (Rom 8:19)%

One of the most powerful statements about cruciform life and -

mission is found in Dietrich Bonhoeffer’s Letters and Papers From Prison:

To be a Christian does not mean to be religious in a particular way,

to cultivate some particular form of asceticism (as a sinner, penitent

WOy ull, Martin Luiher's Basic Theological Writings, 612.
Y02y i, Martin Luther’s Basic Theological Writings, 618.
Y2\, Martin Luther's Basic Theological Writings, 619-620.

¥ gerhard Forde, "Eleventh Locus, Christian Life, Justification Togday," in Christdan b&uﬁﬁ.
vol. Z, ed. by Carl Braaten and Robert Jepson (Philadelphia: Fortress Press, 1984), 468.
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ofr a saint), but to be a man. It is not some religious act which
makes a Christian what he is, but participation in the suffering of
God in the life of the world/®

The biblical tradition as well as the Lutheran tradition, compels us

~to rethink both: 1) the cruciform nature of the gospel of the Cosmic

Crucified; and 2) the cruciform pature of the ministry of those participating

vin the mission of God incarnate in the Cosmic Crucified. One must ask in

the words of Walter Altmann why the Lutheran church in particular has
forgotien "the necessity of following Jesus Christ in his path, of joining
Jesus Christ in his kenosis, his emptying out./%

In the following sections, several implications for "missionary
discipleship conformed to the Cosmic Crucified" are outlined. Each section
on discipleship in mission relates to a previous section describing the
mission of God incarnate in the Cosmic Crucified.

B. Discipleship in Mission and God’s Call to Passionate
Envolvement in Human Soffering

"~ The continuing suffering-with-us-God incamate in Jesus has radical
ernmﬂcsm for the church’s mission (chapter 2, D). If solidarity with
pman brokenness and pain defines one dimension of God’s mission, then
eing conformed to Jesus Christ and participation in the mission of God
il mean sharing in the brokenness and pain of the human community.
the thoughts of Matthew 25 and Exodus 3, there are afflictions to be
en, cries to be heard, and sufferings to be known. Discipleship is being
.ﬁmwugmm& by God in Jesus Christ, who moves into our lives, turning us
sidé out and upside down in order that we might with the Cosmic
licified be swept into the world to share the depths of human pain and
tkenness. "As the Father has sent me, so I send you" (Jn 20:21).

- ~The mission of the body of Christ is marked by participation in
uinan lives rather than indifference to and distance from human lives.
articipation rather than indifference and distance is to mark every
dintension of the life and mission of discipieship. In recent years, Christian
inistry in the U.S.A. has been marked by a deep concern for counseling.
W.Snwgn spokespersons in the field of pastoral counseling have called the

aummmngam«ﬁ Letters and Fapers from Prisen, 1953 edition, 123.

Altrnan T aither and Tiheratian- A [ riin Americon Pernertive 2475
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church into the depths of human suffering. Behind the masks of social
convention human lives are lived out in isolation, irrespounsibility, guilt and
failure as well as other forms of pain. If the mission of the body of Christ
is to be conformed to Jesus Christ, it will follow Jesus into the inner depths
of human existence. Within every human life there are afflictions to be
seen, cries to be heard and suffering to be known. Good parents know this
in their children; caring spouses know it in their loved ones; disciples of
Christ are called to know it in each other and in the lives of those met in
the world. The suffering-with-us God calls the Christian community into
the depths of human lives—to be a suffering-with-us people.

The world is marked not only by inner pain but also incredible
physical suffering, both corporate and individual. Statistics.are so
overwhelming that they become seemingly irrelevant to our daily lives.
Mine hundred million persons malnourished, 40,000 children dying daily
from inadequate diets and health care, 16 million refugees, 40 million
Africans at the edge of existence because of recent drought, over 2 billion
people without adequaie water. Millions of those peopie live within Muslim
and Buddhist communities, Thirteen countries with Muslim majorities of
over 75% (seven with majorities over 90%) and with a total population of
500 million people have an average annual per capita income of less than
$560 (1990 Encyclopedia Britannica). The lives of most of those millions
are lived out beyond the horizons of cur consciousness. However, the
Cosmic Christ shatters the parochialness of cur lives and calls us into
solidarity with the world’s suffering. There are afflictions to be seen, cries
to be heard and suffering to be known.

Authentic Christian witness to the good news of the Cosmic Crucified

takes place as disciples participate in the pain of the world. Within the
pain (in contrast to distance) and in solidarity with suffering (in contrast -
to indifference) the Christian community proclaims in word and deed the -

saving power of the gospel. :

The Lutheran community, as noted by Walter Altmann, has often

neglected the call of God to the cruciform mission of the body of

Christ—that is, the mission conformed to the Cosmic Crucified. We often:

have not heard the radical call of the Cosmic Crucified to discipleship, to
follow Jesus into the depths of human existence. Recognizing this fact, the
ELCA in its DGM statement of Commitments for Mission in the 19905
states: _ :
We are committed to witness to Jesus Christ in both word and deed:
We will preach the gospel and in Jesus’ name we will seek to
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alleviate suffering and empower the weak and advocate for
righteousness, justice and peace. We will work with the entire global

community for justice, peace and the renewal of alj creation.
(Commitment 6)

C. Discipleship in Mission and God's Call to Participate
in the Messianic
Struggle for Life in the Midst of Death

.. The messianic cosmic struggle still permeates human life and history
{chapter 2, E). The coming kingdom of God inaugurated in Jesus and for
Which we continue 1o pray ("Your kingdom come; your will be dome on
rth as in heaven") continues to be engaged in struggle with the demonic
owers of darkness. As in Tesus’ day, religious traditions dead to the living
sod continue to enslave human lives: the poor and oppressed continue to
e exploited by the world’s rich and powerful; the weak and diseased, hke
Lazarus at the rich man’s door, are often neglected and relegated to the
eriphery of life, where their presence will not disturb.
‘ Contemporary missionary discipleship is openness to God’s cali to
articipation in the continuing messianic mission of the body of Christ. The
powers of darkness are to be met, combat to be entered, demons
ercome, battles lost and battles won. The cross indicates that more cften
than not compassion, self-giving Jove, and the vulnerability of servanthood
7ill be dominated and even crushed by the powers of evil and destruction.
lowever, the resurrection of the Cosmic Crucified is God’s promise to the
Hisciples of Jesus that vltimately the future belongs to the God of our Lord
osus Christ. This hope, which transcends both optimism and pessimisim,
the driving power of the mission of the body of Christ,

But thanks be to God, who gives us the victory through our Lord

- Jesus Christ. Therefore my beloved, be steadfast, immovabie, always
excelling in the work of the Lord, because you know that in the
Lord your labor is not in vain. (1 Cor 13:57-58)

The Continuing Prophetic Voice

- Discipleship within the messianic struggle is marked by the continuing
prophetic voice of the body of Christ. It is the Spirit-empowered voice
Rom 12:6, 1 Cor 12:10) that witnesses to Jesus Christ (Mk 13:11, Acts 1:8)
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and in Jesus’ name chalienges the values and norms; that is, the princi-
palities and powers of the twentieth and twenty-first century. It is this
prophetic voice in words and actions that makes the body of Christ the sait
and light of the worid. In Jesus’ words, if this prophetic voice, which
speaks an alier word in the world, Joses Its saltiness, then it has lost iis
value (Mt 5:13). Likewise, an alien word of light in a world of darkness
must be lified up to give light 1o the whole house (Mi 5:14). The Cosmic
Crucified continually challenges the body of Christ to be about iis alien
prophetic mission, challenging the powers of darkness./?”

In the last century, Séren Kierkegaard, the Danish religious thinker,
made a devastating attack upon the church of Denmark because of its
inability to speak God’s alien word of truth within Christendom, which had
lost God’s truth and lived in its own darkness. Kierkegaard charged that
the church had lost its prophetic voice because they had lost their
conformity with the prophetic crucified Christ, who had spoken God’s
prophetic alien truth and suffered death for it.

According to Kierkegaard, the Christ who said, "Follow me," was the
Christ in his bumiliation, not the Christ in his glory. Thus, the Christian
must become contemporary with the Christ who was despised and hated
for speaking God’s alien prophetic truth. Only after sharing in the
humiliation and suffering of Christ can the Christian share in his

exaitation.!®

Wherever people and messianic life are crushed, wherever love is =
absent, justice perverted, the good beirayed, religion distorted, and the
beautiful disgraced, there the alien prophetic voice of the Cosmic Crucified
must be enabled to speak. God’s prophetic alien word must be: heard,
Repent, for the kingdom of God is at hand. People are to be challenged
to repentance in Jesus’ name. For the sake of their own life and for the:
sake of the lives they ignore and destroy, they are called to repentance and
participation in the messianic kingdom. To those who repent, who allow’
their lives to be turned around and upside down, the Cosmic Crucified:
promises your sins are forgiven; go in peace. To the recipients of that
costly gift, the Cosmic Crucified says, take up your cross and follow me,

as aliens in a foreign land.

m@qm_mmhnw Hauerwas and William H. Willimon in Resident Akiens (Nashville: Abingdon, 5@9

deveiop & Chuistian ethic atound the theme that Christans live as aliens in contemporary culture,

198s4ren Kicrkegaard, Training in Christianity, translated with introductory potes by Walk
Lewrie {London: Oxford University Press, 1941), 40, 38, 173. . i
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2. The Comtemporary Damned and Marginalized

consi mMme m.mmﬁ.mm@z and century has its particular marginalized who are
gned to live outside the circle of the chosen and rightecus, In Jesug’
day, there were "sinners” whose lives were not lived in nonmmw it mem
.”ﬁwmn.gmwgw Borg terms the politics of holiness. There were MMM% MME
. Emamﬁmrwm% the poor, the oppressed, women, and gentiles, whom .m m.m
nwm:mbm_im his contemporaries, incorporated within th ¢ the
reompassion of God. e clrele of the
: ?@mﬁow conformed to Jesus Christ continues to mean crossi
..v.o.nbmmznm that exclude in order that all may fully participate in ¢ mE.m
wereation of the inaugurated messianic reign.  Those womnmmmnw& <m§@wmn€
gm .Q.mmum@ or mation to another. In India there are the Dalits HM ore
..n@bﬁmﬁmﬂ to Iive outside of the Hindu caste system; in Japan Emwoqw . MM@
wﬁ.mwmaws ES fraditicnally carried out the _ﬁmammm_. work of mo&nwn. in
Latin America there are the landless farmers who have been driven ,W o
he source of their existence; in the 5. A., Europe and South Africa mmoua
‘are Tacial groups whose skin color denies them ful participation ,:.m Hn
cultural .mn.n economic privileges of society. The list of marginalized woﬁpmm
maa .mwo.cmw peoples is endless and presents the followers of Jesus witl
.amﬁammmh chalienges o follow the Cosmic Crucified across all bound Hnwu
with the self-giving inclusive vulperability of the mind of Christ e
Cne of S,m most critical and uvniversal boundaries of the Mo& centu
.ﬁ.& boundary between male and female. The Christian church nomm.oum
: .wozmamd\ on every continent both in the world and in the ny,Enw mmmnm,m
wﬂﬁm as in Mushim, Buddhist, Hindu and other religious communities “
e .EESME culture for thousands of years and vet today exploits Eom%.wn
a fimits E_o potential of women in participating within the mission of the
,&M..om Christ. It is tragic that a number of persons within our Lutheran
dition rmﬁ.& not been faithful to Jesus Christ, who radically challenged m\_w
ﬁ,ﬂﬂ. of his day by teaching woinen, touching "unclean women,” sharin
women noﬂﬁmﬁ.o:m who later stood faithfully at the cross mm,mm Bmw%um
y. the first witniess to the resurection, The garly church E,oﬁnn by %m
..wﬂw of Jesus was a radically new contmunity in which there was not
dew nor Greek, free nor slave, male nor female./?” r
. .@mn%wnwﬁﬁ to Jesus compels us into solidarity with women. Oune
ension of &mm. m@.amﬁq Is sensitivity to our God language. m&&mﬁ.@
d language is important in tapping the tremendous gifts of women for

rom
Tilisabeth Schissier Fiorenza, [ : it ]
; Sl Silasier Fiorenza, | :H bmm_mwwww..o.ﬁ Her: A Feminist Theological Reconstruciion of
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the mission of Christ. As long as male langeage is the primary {almost
sole) way of speaking of God, people will (and do) conciude that feminine
descriptions of God are not appropriate or less adequaie in addressing or
describing God. This in turn will imply for many that male humans are
superior to female humans, having more gifts and potential as participants
in the life and mission of the body of Christ. From my own reading,
perscnal counseling and conversations with both women and men, I know
this to be true for countless women. I know many women who, like many
persons of color, struggle to remain within the cburch in spite of the fact
that the church’s male and white cuitural langnage for God, the male
chauvinism of many clergy, and the male prejudices prevalent within the
Christian and missionary community make that almaost intolerable.

In order to affirm that all women in the church are full participants,
1 believe the church should be sensitive in its vse of God language and it
should be supporting women as they search the Scriptures for feminine
descriptions of God (there are many)- 110 Balancing our God language
affirms the God-given value of women and empowers the church for witness
in the world.

There is another and even more important reason for the use of
feminine symbols for God in our particular culture so often marked by
domination, arrogance, aggressiveness, militarism and violence. Those
characteristics, which often mark our culture, even our churches and
theological discussions, are very often designated as male characieristics.
Therefore, in our cuiture to say "God he" implicitly portrays to many people
and particularly women a God who is aggressive and domineering if not
militant and violent. In contrast, a missiology of the cross states that God
is ultimately known in Jesus the Cosmic Crucified, in self-giving love,
sacrificial service and vulnerability. These characteristics in our culture are
often designated as female. Therefore, "God she” may be needed in our
culture fo speak God’s alien word of truth and to witness to God who is
incarnate in Jesus and vulnerable to death. I believe that this may be what
is most frightening, particularly to males in our church who may be more
deeply formed by our culture than cruciformed by the Cosmic Crucified.

Struggling with this issue as disciples of Jesus may be one of the
most important things we do as we engage with Muslims and Buddhists
around the globe. It is the Cosmic Crucified who compels the Christian
community of disciples to see beyond the present destructive cuitural walls

E?ﬁmﬁﬁ w.m.:nw Molienkott, The Divine Feminine: The Biblical Imagery of Qom as Female
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end boundarics between male and fernale and o envision a new creation
in which there is neither male or female. Such a vision challenges not only
Christians but Muslims, Buddhists, and the world.

We are committed to developing a global mission program in which
persons of every ethuic background, both women and men, are called
and empowered to participate fully in the mission of Jesus Christ.
(Commitment 8 in Commitments for Mission in the 1950s)

3. The Messianic Mission: The Restoraiion of the Totality of Creation

Jesus” prophetic, messianic missjon was rooted in Israel’s faith in
God, who created the cosmos and called Israel into & mission of salvation.
God is the creator of the heavens and the earth. All of life is God’s
creative handiwork and is under God’s providential care. Jesus saw lilies
of the field clothed beautifully and birds of the air fed bountifully by the
hands of God (Mt 6:25ff). This same God was at work in Israel’s history
and spoke through prophetic voices. As promised by the prophets, God
was now doing a new thing within creation. God’s kingdom/reign was
approaching, and all that had been distorted and destroyed by human
indifference and disobedience to God would be reclaimed and restored.
Jesus sent a message t0 John saying that the promises of God’s new
creation envisioned by Isaiah (Is 29:18-19; 35:5-6; 61:1) were being fulfilled:

The blind receive their sight, the lame walk, the lepers are cicansed,
the deaf hear, the dead are raised and the poor have good news
brought to them. (Mt 11:5; Lk 7:22)

: Biblical thought does not dichotomize life between the physical and
o wm::ﬁﬁ in terms of matter and mind. Rather, life is unified by the
¢reative Word and Spirit of God. God speaks mug the cosmos exists
(Genesis 1). God breathes and matter lives (Genesis 1-2). The Holy Spirit
“empowers Jesus, and he proclaims repentance and the kngdom's coming,
does good, and heals all those oppressed of the devil Q#Qm 10:34-38).

o We have emphasized that the gospel is centered in the proclamation
”.om what God has already done in the life, death and resurrection of the
Cosmic Crucified. This message is borne and preached by those conformed
1o the messianic mission of Jesus Christ and rooted in the reality of Gog,
‘who is creator of heaven and earth. Therefore, the mission of the body of
“Christ has always been and will always be a mission of word and deed that
“'is passionately concerned about the whole person, the whole community, the

restoration of the whole creation.
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It 1s within this context that the church as body of Jesus Christ
becornes deeply nvolved in the totality of human brokenness. The hungry
are io be fed, and food is shipped to northern Ethiopia, southemn Sudan,
Somalia, Mczambique, where millions of lives are at the edge of starvation.
The poor are enabled to develop their own resources so that they may feed
themselves, their own families and communities. The oppressed are
supported in order that the chains of racism may be broken and all
humanity may be free. With and within it ali, the gospel of the Cosmic
Crucified is always preached in order that all, even the dying and destitute,
may live within the imcredible costly love and promised victory of God.

It is this struggle to restore the whole of creation that still often
leads to contermporary clashes between the kingdom of God and the powers
of darkness. Servants are not above their masters. The disciples: of Jesus
will also meet demonic opposition and be set on trial before priests and
kings (Mk 13:9-13). .

Churches of the twentieth century clearly have borne the marks of
the crucified Jesus. To be baptized or to baptize has meant imprisonment
in Nepal. In Nigena churches have been burned. Churches speaking for
buman rights in Central and Scuth America have paid an incredible bloody
price for their faithful prophetic ministry. Christians who witnessed to the
gospel in Eastern FEurope forfeited their educational and vocational future.
For centuries the Coptic Church of Egypt has lived vnder Islamic law and
rule, which has always discriminated against the minority Christian presence
and at times has actoally persecuied the Christian community. The Coptic
Church undersiands itself as a martyr church. Prophetic voices within our
own land and our own churches have been ignored, atiacked, or socially
silenced. The mark of Jesus” cross placed upon the Christian community
indicates the costly siruggle between the kingdom of God and the realm of
darkness. It indicates the Christian community’s ongoing participation in
this cosmic conflict.

in Ei Salvador a small Lutheran church struggles against incredible
odds. Persecution, oppression, imprisonment, and death have been daily
realities. Tervor touches life. But within the pain there is faith, hope, and
love. There is the joy of Christian worship where the risen Christ is
announced as Lord and where grace is proclaimed as final. There is also
love that goes to work in human rights offices, trauma centers, agricultural

development, and orphanages.. These, oo, are glimpses of the messianic .

kingdom, promises of things to come (Eph 1:4-5). Tears will be wiped
away, and the people of God will cry a final "Amen” (Revelation 21).

: E.mm.goﬁ mission of the crucified and risen Jesus,
mission of God’s kingdom: is
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Carl Braaten in The Aposiolic Imperative writes:
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mEmEmﬁP The Aposiolic Imperative, 75.
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Cosmic Crucified appears as vulnerable within history. This means that
God has not and will not call forth any authoritarian force to protect or
enforce God’s vltimate messianic mission within history. .

[My servant] will not cxy or {ift up his voice, or make it heard in the
street; a bruised reed he will not break, and a dimly burning wick
he will not quench; he wili faithfully bring forth justice. (Is 42:2-3)

This is precisely how the New Testament portrays the mission of the
crucified Jesus: prophetic words of grace, challenge and repeniance; acts
of healing of the sick and exorcism for the captives; banquets with the
stigmatized and ostracized; and advocacy for the poor and marginalized.
Divine, costly and vulnerable love are present like leaven in a Joaf, seeds
planted in the ground. The kingdom of Gad is present but not recogniz-
able unless one has eyes to see and ears to hear.

Participation in the roessianic mission of God that actualizes God’s
future must be conformed to this cruciform, vulnerable, self-giving love
manifest in Jesus the Cosmic Crucified. "As the Father has sent me, so |
send you" (Jn 20:19-23). Wesley Ariarajah stated that religious pluralism
demands that Christian witness be given in the spirit of one who has truly
experienced the humility, the vulnerability and the self-giving that are:at the
center of Christ’s own witness.!”® This study of the biblical faith affirms
that the Cosmic Crucified mandates that there is no other way in which any
witness to God revealed in the Cosmic Crucified might authentically be
given. .

This assertion is rooted in the conviction of Jesus Christ’s finality and
the absolute normativeness of God’s incamation in the Cosmic Crucified,
As persons grasped by the finality of Jesus Christ, we are told that there
is mo other way. "If any want to become my followers, let them deny
themselves and take up their cross and follow me" (Mk 8:34).

However, in listening to Jesus we are immediately confronted by the
absurdity and inadequacy of the church’s participation in the cruciform
mission of God. The history of the Christian church is replete with
examples when the Christian community harassed non-Christians or
cooperated with military and social-economic forces to crush the so-called
pagan world. From Constantine, who in 312 B.C. placed the sign iof the
crucified on battie banners; to the Christian Crusades, which fought
aumercus battles with the Mustim world to retake the "holy city" for
Christian worship; to Charlemagne and St. Olaf who baptized thousands at

13 Ariarajah, The Bible and People of Other Faiths, 70.
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the point of the sword; to Ferdinand and Isabella, who threw the Muslim
Moors and Jews off the Spanish peninsula; to Columbus and his foliowers,
i?u.. on behalf of Europe’s leading royal family and the Roman Pope
decimated peoples and cultures in the name of the Crucified; to Briiish
warships that opened up China’s Seaporis to opium trade and Western
_ﬁmmmmonmﬁmﬁ to twentieth century America where many Christians find it
impossible to witness to Jesus Christ without grafting the Christian message
to this nation’s concerns about national security—there has existed an
overwheimingly strong element within the Christian community that has
refused conformity with the Cosmic Crucified. It has preferred a theclogy
of glory and a love affair with a triumphant Christendom.

In contrast, there has also been within the Christian community a
multitude of Christian witnesses whose message and mission has been
confarmed to the Cosmic Crucified. They have cailed peaple to repentance
and proclaimed the atoning suffering of God and the agonizing, saving
death of the Cosmic Crucified. They have, like Jesus, walked humbiy
among nations, learning and listening to peopies of every clime and culture.
They have healed the sick, made the blind to see and enabled the crippled

. to walk. They have fed the hungry, clothed the naked and visited the

imprisoned. They have advocated for the poor and marginalized. They
bave done all of these motivated and empowered by God’s self-giving,
vulnerable, costly love, which has captared their lives by the power of the

- Holy Spirit. They have gone as participants in God's mission into unknown

places and times armed only by the power of the Spirit of God, who has
chosen to be vulnerable among us. In participating in the vulnerability of
that mission, many have sacrificed their lives and in so doing have
participated in Christ’s vulnerability unto death, Christ’s vuinerability as

. Lord is our vulnerability as the discipies of the Cosmic Crucified.

. The biblical call to conformity with the vulnerability of the Cosmic
Crucified raises powerful questions concerning Christian participation in the
social and political structures of society. This discussion has particular

. Televance to our comversations with Muslims, who firmly believe that the
- power of political structures can or should be used to impose God’s will
- uporn the life of the state, and with Buddhists, who have a long tradition of

pacifism and non-violence.
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E. Costly Discipleship and Participation in the World
of Social and Political Structures

Participation in the messianic Emmaom.nm the kingdom .om God .mew
for conformity with the self-giving vulnerability of the ﬁo..mE_n ﬁEQ: om
Any mission witness to Jesus Christ is molded by the .m:.mnﬁwm servanthoo
of Jesus. Does this biblical affirmation preclede Christian wmﬁﬁﬁmwg in
political power that imposes by foree law wma. o.anm ‘upon a society? .

In earlier discussions concerning the missiological statements of the
ELCA/DGM, questions have been raised as 1o En relationship ﬂmﬁﬂnms
this model for mission and the Christian life in society. For example, O@M
this model for mission imply a Chrishan pacificism mmwa. all of life as mwmcww
by John Yoder? He concludes his volume, The Politics of Jesus, with this

statement:

A social style characterized by the Qm.\mmo.m of a new commumty kua
the rejection of violence of any wim is the theme o.m the _mma
Testament proclamation from beginning ﬁ.c u.w.:mu m:.ua EmE.S eft.
The cross of Christ is the model of Christian social cfficacy, the
nower of God for those who believe.*

John Yoder reflects an ancient Christian tradition of nonviolence
rooted in Jesus’ own cruciform ministry. George Forell quotes nan. nw%
Christian theolegian Tertullian (d. 220 A0} who argued that Christians
could not serve in the imperial army.

in this context Tertullian addresses the msnwm.o:. of Q:.H.wammm service
in the military. His answer is eloguent and direct: "There is no
agreement between the divine and :nw human mmnmmgomw
(sacramentum was the military oath of mmom_munmv the stapdard o
Christ and the standard of the devil, the camp of light and the nmEm
of darkness.” One soul cannot belong to two E&T@na and Caesar."
Noting that on the night of his betrayal Jesus maE_oEmrnm Peter not
to defend him with a sword, Tertullian omwu.anamm, "The Lord . . E.
disarming Peter, unbelied every soldier!"

Myoder, The Politics of Jesus, 250.

Y5Gencpe Forell, History of Christian Ethics, voi 1 (Minneapolis: Augsburg Publishiag, 1979)

S8,
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This pacifist position reemerged during the time of the Reformation
in the nonviolent anabaptist movement of Menno Simons. John Yoder
eloquently represents this tradition.

Following the rise of Constantine to imperial power, the Christian
community became more and more identified with the Empire. Forell
votes Canon I of the Council of Arles (314 Ap.) "that threatens
excommupication to a Christian soldier who throws down his weapons even
in times of peace."’!® After Constantine, there emerged a political
philosophy and practice that often fused and confused the life and work
of church and state in what has bsen designated Christendom.

Martin Luther in seeking reformation for the church struggled o
clarify the roles and relationships between church and state within
Christendom. He observed the Roman church functioning like a political
institution and attempting to play a political and military role within the
Empire. He also observed the Holy Roman Empire interfering and
attempting to control the life of the church. As Luther worked to clari
the roles of each 1o understand the Christian’s responsibilities in the world,
he spoke of God acting in love through two kingdoms or two ways of
reigning in the world.

On the one hand there was the kingdom of God’s right hand.
Through this reign, which is the power of the gospel, God calls to
Tepentance, prociaims the gospel, and brings forth in the Christian
community works of compassion for the neighbor. Complementing the
kingdom of the right hand is the kingdom of God’s left hand, the law. This
woik of God is necessary because of sin and rebellion in the world, which
are destructive of human 1ife and community. Through God’s reign of law
with the left hand, God in love holds evil in check and works toward
justice. 1In this kingdom of the left hand, Ged uses the force of social-
political structures, in particular, the "power of the sword.”

Luther was convinced that if all persons were true Christians, there
would be no need for political structures because all people would
spontanecusly love their neighbor and walk in the will of God (the Ten
Commandments). This would create a society that would be direcied for

the best advantage for the community. However, this is not the case.

Because society is marked by sin, evil, and forces destructive of life,

- political structures using force are needed "to preserve peace, punish sin
g I X

and restrain the wicked"!” The Christian "submits most willingly to the
rule of the sword, pays his taxes, honors those in authority, serves, helps

Hwamo_‘nnu History of Christian Ethics, vol 1, 60. .

7L ull, Martine Luther's Basic Theolosical @hitimme Tovoant 4ot 50 oon
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and does all he can to assist the governing authority that it may ng.mmmun
o function and be held in honor and fear."!1¢ Furthermore, the Christian
should participate in government in order “that the essential governmental
authority may not be despised and become enfeebled or .wnmmu. mo.n the
world cannot and dare not dispense with #"./% The Christian does this out
of love for the sake of the neighbor and others. .

Luther recognized that life was incredibly complex. Jesus had .mma«
love your enemies, turn the other cheek, give away your coat, be willing
to suffer personal injustice; and Luther belicved Qﬁwamﬁm were called to
do this in personal life. However, the Christian, according M.o _95. should
not accept injustice for the neighbor. Love may demand justice for the

ighbor’s sake.

e This illustrates one aspect of Luther’s two kingdom thought. God
in love rules through the gospel in the bearts of people. H.wo same God
in love rules the buman community through social and ﬁ&.ﬁn& structures
for the well-being of the community. Christians participate in #.59 Q.m these
activities of God. The two must always be seen in relationship and
interacting? In other words, Luther believed God to be extremely well
coordinated and ambidextrous. N :

This Lutheran perspective has been severely criticized because there
has been a tendency for Lutherans to say that .Z..:w. .nw:w.ny takes
responsibility for the gospel and the state takes wmmwommn.w___u\ for Hm.s.. m.Em
order. This has ofien resulted in the church silently acquiescing to @nrznm_

ion and imjustice.
owﬁanmwwﬁmw wamww: in The Flaming Center writes, "Our Um:.mm is that
Tautherans must be willing to take the lead in criticizing this doctrine .Om two
kingdoms, perhaps above all others, because .z.,n Pﬁwﬁmd Hn.nca _M.
applying it on the boundary of church and state wmmwm with the rotting fles
of human beings in jail and concentration camps. Braaten goes on «mo
a more dialectical treatment of this doctrine, saying yes and no to certain

of its elements %2

38wy, Martin Luther's Basic Theological Writings, 668,
119 i, Martin Luther’s Basic Theological Writings, 669.
2% i, Mortin Luther’s Basic Theological Works, 670,
LB raaten, The Flaming Center, 58.

Hmnwammn.wn. The Flaming Censer, 58-62.
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Walier Altmann argues that at his best Luther saw the need for the
hecessary relationship between the two kingdoms. Altmann recognizes that
Luther appeared at times 10 be subservient to the political authorities,
especially the German princes who became protectors and benefactors of
the Protestant revolt against Rome. However, Altmann asserts that Luther
was a harsh social critic of these powers and illustrates this through
Luther’s interpretation of Psalm 82:2-4. He writes:

In his introduction Luther shows how the princes, after having been
liberated from the pope’s tutelage through the Reformaticn’s
proclamation of the gospel, now want to be Jiberated from the gospel
itself in order to, in their turn, be the dominators and even put
themselves above God. They want to shut the mouths of the
preachers who criticize them, accusing the preachers of being
‘revolutionaries” and “agitators." But the gospel is revolutionary, and
it is part of the preacher’s task to denounce fhat which is evil/&

Altmann then summarizes Luther’s prophetic message to the princes
found in Psaim 82. Luther “distinguishes three tasks: first, to guarantee
the free preaching of the gospel, precisely critical and prophetical
preaching; second, to defend justice and the rights of the weak and
abandoned; and finally, to guarantee the order, peace, and protection of the
poor."%¢

Luther was a radical in international politics, advocating a German
revolt against the powers of Rome and the Empesor. On the other hand,
he proved to be a conservative medieval, advocate of law and order in local
politics, advocating suppression of the Tevolting peasants by the princes of
the land. Luther was particularly perturbed by the fact that the peasant
revoit was being carried out in the pame Jesus Chrict.

Menno Simons and Martin Luther Tepiesent two basic approaches
to living out the Christian life within socicty. Menno Simons believed that
conformity to the Cosmic Christ means that the Christian may not
participate in violent imposition of law or the will of God upon people and
nations. Christ always calls Christians to transcend violence in their
propaetic words and actions intended to establish and Dreserve justice and
peace within the cornmunity.

Wvatter Altmann, "Interpreting the Dogirine of the Two Kingdoms," Word and World, Winter
1687, 54-55.

ww&kwamhn. "Interoretine the Doctrine of the Twn Kinadome " £¢
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Luther, on the other hand, belicved that God and the world of sin
and evil required that God work through both gospel and law. God calls
Christians to participate in a variety of ways in God’s work in the world.
Preaching of the gospel and works of charity or compassion, the work of
God’s tight hand are always carried out within the context of the
vulnerability of love. However, for Luther the preservation of justice for
others and peace for the nation often require that love sacrifice
vulnerability in order to be effective in preserving life within a suffering,
broken world.

There is never a question as to how Jesus Christ is to be presented
in a world that does not know Christ. There is no question as to how
those who preach the Cosmic Crucified are to bear that message into a
world of religious pluralism. The message is to be molded by the cross.
The message is Jesus crucified, who is love vulnerable unto death and who
is to be borne by Christian witnesses vulnerable until death. The message
is to be in words and actions that proclaim and manifest the gracious
unconditional love of God. The gospel will be preached, the hungry will
be fed, the sick healed and justice advocated in Jesus name.

However, when the new Christian community emerges, the question
is raised, "What is their responsibility within their own world?" Will their
lives always be molded by fove vuinerable to death, or does God call the
Christian community to full participation in political structures that could
not survive unless the invulnerability of force is applied? There have
always been Christians who bave insisted that those called by Christ are

called to live in Christ’s new future messianic age, which in Christ is already
present within the old age dominated by conflict, rebellion and hate; They
believe that Christians are called to live with and in Christ in vulnerability
to death as signs and promises of God’s promised future. m .

Other Christians, including most Lutherans, have afgued that as we
live between the times, we are in Christ called to participate in the future
through gospellife; however, the powers of the old and present age that
threaten human existence poust be lLimited and controlled in order to sustain
human community. Christians therefore are paradoxically called to be signs
of God’s gospel promise and participants in God’s work of the law,
preserving life in the present age threatened by the evil of social chaos./?

There are other approaches to Christian responsibility in the world.
Many Christians have been willing to simply use the power of the state or
the militant power of social revolutionary groups to attempi to fmpose the

wnmwnamm Luther’s two kingdom thought into biblical kingdom of God terms; that is, "the present
age" and "the mew or coming age” can be of assistance. T thank Graydon Smyder of Chicago
Theological Seminary for discussions which have been of assistance in this area, :
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